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{Continue from the Last issue)
The Concept of Interdependence:

As far as my knowledge goes, the main cause of ever increasing
environmental crisis is due to the one-dimensional outlook of certain
refligious beliefs. As Islamic religious text Quran cites in that God
{Allaha) has made this creation and whatever available on the earth

are made for consumption of men.” The very parallel notion of
establishing man as a superior being in this earth is found in the
Christian’s hoiy text Bible. Here it is said- ‘‘God created man in the
image of himself in the image of God he created him male and female
he created them.”” God blessed them saying to them, \*Be fruthhul,
multiply {ill the earth and conquer it. Be masters of the fish of the sea.
the birds of heaven and all living animals on the earth. God said-
“See, I give you all the seed bearing plants that are ‘upon’ the whole

" earth and this shall be your food.””’

The task of anekantic Intercuitural faith is nothing but to attack
on the irrelevant belief systems which are causing heavy
environmental pollution leading the entire human race in stake. Due
to this notion that man is a privileged supreme being in the world and
he has all the rights to exploit the nature is main cause of ecological
imbalance.

Today, we see our mother Earth is facing the probiem of global
warming, climate. change, lacking resources due to over
consumerism, ozone layer depletion, unethical science leading to
experimental violence, decreasing earth planet, all these leading to
environmental degradation are the sufficient facts highlighting the
very human survival at stake, We increasingly realize that human
alone cannot] ‘¢ cn this planet. Humans have to live in the company



- of non-humans in cc:nm ementary m.iafi,.emsm‘:)

The right perspective of ecology is enshrined in the Jain mcito of
parasparopagraho Jivinam, as quoted in the Tattvartha Saitra,” which
highlights that all hving organisms, however big or smal, irrespective
of the degree of their senscrypercepiiens, are bound fogether by
mutual support and interdependence. They are and should remain in
a harmonious and judicious balance with nature. As man and aature
are so interwoven with each other into the social fabric that there is a
 common thread, which binds us all. The non-violent anekdntic life
style can provide solution to the pmblem of environmental poliution.
Violence vs. non-vegetarian food style

When we look at present time of scenario, the percentage of meat
eaters in west are more than the vegetarians. It is due to the one-
dimensional perspective that animal flesh provide sufficient amount
of protein for body. Due to this misbelief, innocent animals are killed
- everyday for the sake of pleasing the palate.

Francois Peroux, Director of the Institute of Mathematics and
Economics in Paris, has suggested that ‘if meat and alcohol
consumption in the west were reduced by 50% , the grain that would

become available would be enough to scive all hunger and mal-
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nutnitional problems in the third world war.” Moreover non-

vegetarian food style is creating several major categories of diseases
in the west including cardio-vascular, cerebrovascular, respiratory
diseases and skin cancer.”’ Research declares that four lakh people
die out of meat-eating every year through heart disease, colon cancer

or by kidney failures.

Not oniy this non-vegetarian life style is a cause of the continuing
degradation of environment and depletion of life supporting natural
resources but its reckless consumerism is the matter of serious
concern. But ever increasing artificial needs of use of cosmetics,
artificial show of furnished houses and offices, leading to viclence of
mnccent beings. Animals are kiiled for experimentation aad cutting
of jungles is being carried oz recklessly for meeting the demands of



_T."Baf, wooden raw material eic. are ieadm@ 1o climate chan ge and auge
environmental crisis.

Viclence in Medical Science

. The goal of medical science, after all, is to relieve people of pain
and suffering and to reduce the sum total of human misery. But on the
oiher hand, such manufacture of medicines are causing misery to
other innocent creatures, is a matter of serious issue. The very
concept of inter dependence of living beings as cited in the Acarariga

Sidira paves us towards the truth that one cannot safeguam one’s own

existence by obliterating the existence of others.”

Modern scientific medicine is so vastly complicated that violence
is simply unavoidable. There exists non-violent alternative health
medicines which can solve not only our problems of human health
but it will give remedy to the very survival of us which is dependent
on and the survival of the other creatures. Today we have realized the
value of life and bio-diversity and hence, we realize the importance
ot preservation of life, importance of “‘live and let live”’.

Jain’s spiritual ecological thinking which is based on the principle
of applied philosophy of Anekania and Navavdda and on the
concept of parasparopagraho jivanam alone can revitalize the
relations of humanity with its ecological co-partners viz. all other
living species and the natural environment of air, water, land and
space. it seeks to get nd of self-centric egoistic mode of thought and
behaviour. If this principle of inter-relatedness is understood in depth
of heart then the culture of non-violence for the better promoetion of
socially beneficial, peace-fostering and nature friendly way of life can
be established on this earth.

The Concept of Universal Brotherhood {vaisalya)
It means affection towards the spiritual brethren. It is

disinterested or dispassionate affection,” which involves a selfless
love for the high ideal of emancipation. This concept of universal
brotherhcod has encouraged the Jaina layman to such an extent that
most of the Jains are working for the cause of sccial service by



"-ﬁavahn@ their small *oomon of income to the ﬂeedv persons 12 the
- form of food, medicine, education, a‘fam er, scholarships, €
-helpmg those pcor who are unavle to cure the disease of cancer sic.
Jain laymen want that equal vupportunities of education, earning
and the like are received by every individuai without any distinction

of race, religion, sex and nationality.’ * Where there is love, therz is no
expioitation. To treat individuals as mere means is decried and
denied in Jainism. Where there is vdtsalya, all our dealing with
others will be inspired by reverence, the role of force and domination
- will be minimized. Thus the quahty of vatsalyais held in high regard
by the Jain community.

Throughout India and abroad, Jaina community persons due to
the vatsalya virtue sake, are very much affectionate in the
circumstances of famine, drought, flood and donate with full
neartedly for the good of the society. Each lay man sees around his
residence if any neighbour or any person is deprived of food, shelter,
education, and medicine and if at all he finds such fellow, he
indirectly comes forward to share his financial assistance to him so
that he can get basic necessities of life. |

Although the similar concepts of social share is being discussed in
Islamic religion on the name of Jakat i.e. each Muslim should share
1/5th of his income to the needy person. Even in Christian religion
too, such injections for social service is found. But as far as Jain
concept of universal brotherhood is concerned, it has some deeper
meaning rather than mere helping the needy. But it has highest
implication that layman considers others hunger and poverty as own,
as he accepts the equality of souls. He not only comes forward for
help but he also treats others  human, never tries to exploit the
workers working under him and never indulges in malpractices of
adulteration etc. This kind of Vedic concept of vasudhaiva
xutumbakam i.e. we the children of the world are a single family.
This universal view of brotherhood and the concept of single global
family if brought on to the earth, the problem of economic inequality,



_““i?iif}hai on, ?:smmf::ﬂ violence, racial- g o s riots, etc. can be
cradicaied. The dream of Gandhian stateless s tate will come true on |
the earth. So Anckantic perspective breaks ! :he bartiers of various” -
belief systems aﬁd comes forward for Intercultural faith. S
Conclusion

Anekam‘mda and Na> /amda puts a healing touch at the root of
human psyche and tries to stop the war of -behefs. It makes all
absolutes in the field of thought quite irrelevant and naive, imparts
maturity to the thought process and suppﬁes- ilexibility and originality
to human mind. If the mankind will properly understand and adopt
this doctrine of nayamda it will make us realize that real revolution
was not the French or the Russian; the real revolution was the one,
which taught the man to develop his power of understanding from all
possible aspects. '
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