L. D. Series : 172

Concept of Paryaya
111
Jain Philosophy.

Editors
S. R. Bhatt
Jitendra B. Shah

L. D. Institute of Indology
Ahmedabad 380009

Scanned by CamScanner




11.

12.

13.

Index

introdution : The Concept of Paryiya

_ parydya in Jain Philosophy

wide Implications of the Concept

of Paryaya -

The Concept of Paryaya -

A Vedic Perspective

The concept of Paryaya :
Its Ethico-Spiritual Significance

. Spiritual and Material Significance

of the Concept of Paryaya

to the Concept of God as a Creator

The Concept of Paryaya and Jaina

Way of Life

Parydya : A Doctrine of Parinama

_ The Concept of Paryaya — Mode
10.

The Concept of Sat in Jaina Darsana

Paryaya

(Mode, Modification or Manifestation)

Kundakunda on the Modifications
(Paryayas) of Self and their Ethico - .

Spiritual Implications

Some problems regarding the concept

of Paryaya

S. R. Bhatt
Acharya Mahaprajna

Samani Chaitany Pragya
Dayanand Bhargava
Kokila H. Shah

Priya Jain

_ Jaina Concept of Paryaya as an Alternative

Pradumna Shah

Jagdish Prasad Jain
“Sadhak”

Rajjan Kumar
Rashmibhai Zaveri

Bijayananda Kar

Shugan C. Jain

Kamal Chand Sogani

12

21

30

38

41
60
71
86

93

104

Lopamudra Bhattacharyya 111

Scanned by CamScanner



2.
Wide Implications of the
Concept of Paryaya

Samani Chaitany Pragya

The concept of paryaya (mode) is related to the concept of
change. Substance and mode are the issues which have been widely
discussed in the field of philosophy under the names of being and
becoming, permanence and impermanence, identity and difference and
last but not least the universal and the particular. More or less all of them

have emerged out of the same problem i.e. the problem of change-cum-
eternity.

According to Bhagavati Siitra and Pannavana substance is being,
permanent, identical and universal and mode is becoming impermanent,
different and particular. Bhagavati Siitra mentions that reality manifests in
two forms i.e. substance and mode. It does not mean that reality is
divided. It is, in fact, one but observer can see it in two forms. Siddhasena

Gani supporting the scriptural view in his commentary on Tattvartha
Siitra says :

“Ontologically substance and mode are inseparable. The
distinction of the two is only the mental projection."!

In such a situation the absolutist view about the substance and the
mode in the reality can not be reasonable, as both are interconnected. To
Teégard one as true and another as untrue is as meaningle§s as to brea_the
without air. Substance is the uniting force through whxc}} parac.lo.xl'cal
Nature of the reality merges into unity. Contrary to it, mpde is the dividing
force through which unity of reality is changed into dlyerm?ty. }I1f it wel:e
Not so, why everything is not coming out of everything ? This is the
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gro N ; ly the apt effect
und on which Samkhya Philosophy accepts that only pt eff
\r ‘

t - cause.
emerges out of the apt ¢ s o i —
hanging property of a substance,
dition to another and from one
e it is recognised as mode.?

The interdependence and co-e
imply that mode is nothing but the cCon
When a substance passes througl} one !
moment to another without loosing 1ts essen

; % et

Change can occur in the botl_1 substal}ce anc}l attl:(rzlbutz.s (f{f:rcl}?:g;ees
like Bhagavati Sitra and Pannavana deal with bcl): © gpat oy levels'
The remarkable thing in them is that change‘ta fas_p ;Ao e :
viz., micro and macro technically known as ‘parinamd 1an pary yg
respectively. The former is recognized as mutation and the hatter as m(l) Ie,
The former stands for internal change and the latter for the external. n
the absence of the former the latter can not take place.. Thu.s, mode is
always preceded by mutation. There is cause-effect relationship between
the two.

To explain internal change both the Bhagavati Sutra and
Pannavana have mentioned two types of mutation occurring in the world
of consciousness and that of non-conscious respectively.® Each of them is
further classified in 10 types. The mutations related to the conscious
world are such as, mutation related to next birth, development of sense-
organs, passions, psychic colours, mental, physical and vocal activities,
application of knowledge, power of knowledge, power of intuition, self-
restraint and sexual tendency. Likewise, the mutations related to non-
conscious world are also of 10 types, such as, the unity of matter,
movement gf material entity, structure of material body, separation of
material objects, colgur, taste, touch, smell, weightlessness and sound
property of non-physical element. Each of the ten is further divided into

periods of time.
Wide Implications

The concept of pa
concrete base to the follo

ryay referred to ip the canons can be the
In brief, the theories

wing theories that : e
are
are as follows: of universal application.
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wide Implications of the Concept of
P aryaya

1. Objectivity of Causal-efficiency

2. Notion of Possibility anq Pl‘ol)) bilk
3. Multiformity of the Univers =
4. Objectivity of relativity ;

5 Individuality of .

The explicit order of the
the theory of change. If there ¢
have not been the causal-effjcje
objects. Causal-efficiency j

universe i

vore ?]Isf is fundamentally dependent on

o potency of change there would
cause-effect relationship among the

istic of an object.® All
in the absence
Many of the scientific

. sed on the cause-effect princi
phllosophy that does not believe in the reality of modciﬁcp;?ilocrllpifz‘lsng

answer to the; problgm that I}ow is the whole universe coming out of one
a.bsolut'e static reality ? This has really been a great problem before
Vedantins. This may be a reason for which they have to accept an extra

element named as Maya to answer the problem. Accordingly, it i
. ) Citis M
with the help of which change takes place. ingly, it is Maya

of the causal-efficiency nothing can exist.?
researches and experiments are ba '

The }1pshot is that to deny modification as real means to deny the
causal-efficiency and thereby to deny the existence of the whole world of
being.

The whole world of being is passing through the threefold change,
viz. natural, by conscious exertion and by both.!® The change that occurs
without conscious exertion is natural. e.g. the change of colour, taste,
touch, smell, structure, motion, etc. of a material body.'' The change
which involves the conscious exertion, such as, the matter converted in
the form of body, sense-organ, physical properties like colour, touch, si?e,
etc. by the living being itself'? is of the second type. The change, which
starts with the help of consciousness but later on continues in its natu}‘al
way3, is of the third type. For example, ho.use, tz_xble, etc. once having
made by conscious being sustain and decay in their own way.
changing even though there is

fact, change is twofold, viz.;
as ‘sadrsa’ and ‘visadrsa

s implicit, subtle and

Sometimes it happens that ol?ject is
no effect of the change on that object. In
similar and dissimilar, technically known

[ : ri
parinamana’ respectively.'* The forme
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instantaneous. The latter is explicif»'_ gross, lasting f(ilr som};a ilme anq
amenable to verbal expression.!s In otherdw?r S, W ; ocCuryg
independently is the similar change. Wh-ﬂt'CIG'PenmS OF JI8 O5C rbrlence.on
conditions that are external is called dissimilar. ‘ The noticeable thing
here is that the former is too subtle to be recognized. This is the reason
an object, after having changed, does not appear to !)e so. In the case of
the liberated self, the medium of motion, the medium of rest and the

change is always similar. Apart from these all other objects have both,
similar and dissimilar change.

The conceptions of probability and possib.ility are of. paramount
Importance in modern science. By accepting reallty.a‘s mgltlfaceted the
Jain philosophy has provided grounds for their scientific principles. In the
context of change, Acharya Shree Mahapragyaji has beautifully presenteq
the scientific outlook of the Jain Thinkers in the following manner:

“The subtle modifications can not be known through the senses,
They are the object of super-consciousness. The visible modifications are
gross. They are manifest and, therefore, can be known through the senses
also. It is in the case of these gross modifications that we can think of
both, the possible and the probable. Every modification has the possibility
of changing into any other mode. A colour can change into another
colour, a smell into another smell, a taste into another taste, and a touch

potentiality is
concerned. A scientist through hj

person, with the power of s
through Super-sensuous knowled
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wide Implications of the Concept of Paryiyq 9

Vedanta system considers only
consider 5 and 2 fundamenta] realiti
wonder how infinite objects are i
accepting the modificatiop in tl
objects can not come intg being.

Fusion and fission, numb

: €I, configuration, conjunction
disjunction, etc. are the distinct mo : ) :

modifications!® happening through out
- In modern science also, fusion and
Tate energy and sub-atomic particles.

relative. So far as the concept of mode is concerned it appears from
- scriptures that substance is an absolute reality.' It is the constancy of

substance on the basis of which relativity of modes can be justifiable
whether they are successive or simultaneous.

Similarly, the individuality of any object can be maintained only
on account of modification. It is in the sense that modification does not
mean only mode but qualities also. Special quality of an object alone fixes
the identity of the object. For example, consciousness is the only quality
by which a sentient is known as sentient. If we overlook the quality there
would be no difference between the sentient and insentient elements, as
Acharya Akalanka has remarked in the context of Non-absolutism:

"Except consciousness in all other regards, the soul can be identical
with the non-soul."2°

So does the Vedanta system. Overlooking all the c.liffer.ences it sees
oneness of the whole world of being. So far as Jaina view is concer.ned
It believes in oneness of the world?! but at the same time it emphasizes
the individuality or difference of the entity constituting the world.
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Bhagavati Siitras and Pannavana deal with such differences pertainj

N
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ng to

the living and non-living entities. How one atom and the living bein

differ from another of the same category, of being similar in many re
has been shown in them with the help of higher mathematics tech
known as chatthanavadiya (six-fold gradation).22

Spect,
nically

One more astonishing factor referred to in Nayachakra is this that

apart from the mode Agariilaghii there is one quality also named Agury-
laghu in each substance.” It is only the quality that helps substance to
maintain its identity in the eternal flow of time. Due to this attribyte

animate always remains animate and inanimat
inanimate. Otherwise nothing could stay in its nature

e always remaing
. Thus, the attribute

Aguru-laghu plays an important role to reserve the nature of basic
elements.

and the philosophical texts it appears that

Looking at the discussion of mode cultivated in the Jaina canonicg]

sharp and scientific visiop is

necessary to penetrate into the deeper levels of the concept.
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