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Samani Dr Aagam Prajna
ndia today is a multi-cultural, multi-religious so¢i
tis a system, which is especially expressed in ri
t differentiates one religion from the other. It is the
smotion of a religion although some takes culture as
intellectual and artistic production. In a wider perspectiv
Ll men and all groups are the vehicles of culture, withou
which they can not exist. G. Rocher (1968) defined culti :
as “a related whole of more or less formalized way
thinking, feeling and acting which, learnt and shared %;j-'
umber of people, serve, both objectively
symbolically, to make of these people a specially dis Hn
collectivity.”™ Culture, being the emotion of religion, i
intimately related to it.

The problem today doe

cultures and ‘isms’ but in t
‘the other’ and intolerance towards ‘the ot

is the root cause of many conflicts and vio
take place frequently. Scientific analysis of
become a major feature of contemporary society.
unprecedented way India witnessed conflicts ani
tensions, which put great strains upon the social fa
and at the cost of the much cherished traditions, belief
and practices of the society. Some areas of the maj
conflicts may be identified as follows : i

The first major conflict is due to neo-colonizers of th
country. The second major area of conflict of the co n
is the recurrent communal tensions. This eventuall;
to violent eruptions, bloodshed and loss of

Cul

sn’t lie in the differences
he understanding of other ¢
her’. This feelir
lence, whie
conflict ha
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property. The third major area of conflict i Centergg
land. Industrial unrest and labour Problem w:“
accompanying strikes, lock-outs, often leaq to Vi‘-’lenh.
conflicts. Further, economic issues also dominate th:"-f:i
scene.

Besides these, there are many other areas of conflict, yj, 8
that of political, racial, individual, social, structura] ethni(j
violence and conflicts. In recent times, cultyry) and
religious violence have caused much concern and anyiepe ¥
to the collective consciousness of the

people. First all 5
we shall discuss the factors responsible for the oy oin oE
communal conflict.

1. Absence of Culture of Communication
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SuperiOﬁtY Complex

b it conflicts arl

d ~ a3 i
- se due to the assertion of the superiority

e ulture over the other. This naturally under-cuts al]
AL

v

il and economic relations and transactions. Many
" jures while asserting their own existence deny the
;‘ist911ce of other cultures or, at the very least, supplant
e and behave ‘asif’ they donot exist. A high percentage
i conflict and violence reported in recent times ascribed
4y sociologist are because of this very reason.

yvarious steps are been taken in order to control such
onflicts and violence. Responding to burning issues
many police-action, fire-fighting, shortlived peace
narches and such other steps are taken. But besides this,
nteraction through actual live experience could lead to a
more healthy atmosphere in which the sources of tension,

misunderstanding and resulting conflicts can be nipped
beforehand.

It is a historical fact that the human and social psyche
does not remain same. Mankind has witnessed from time
to time some enlightened persons proving to be the light-
beacon for humanity. In the period of 19“‘-20“‘ c.entury,
many great persons like Mahatma Gandhi, é{a]a Ran;
Mohan Roy, Vivekananda, Dayananda ;rTwat ’
Rabindranath Tagore, Vinoba lj)’have, Acar)‘/fs ulsi etc.
has tried hard to overcome this p.roblem. ¢ Cal‘l sy,

' Mahatma Gandhi has done a lot in this
emphatically tha.t " he following principles?
regard. He mentione

(a) Recognition of the basic equality of all
a .

(b) Faith in the 8OO
Love for the oppase

(©) otiates even with the opponent having a

Gau‘\dhl}1 negt even the worst enemy has some truth to

conviction arty should lend their ears. In this field,
ther P
which the e

dness of the other

i
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dialogue o
ful world. In the present day world, ma |

er-religious dialogue are being organized,
hv then, there are SO many communal |

inter—cultural
have a peace
inter-cultural. int

The question is W
and violence

harmony. I think that efforts of d.ialolgue have some gaps§
hecausé of improper communication. I would like to %
clarify my point by a concrete example, €8 Lef us take
the céncept of God. Many religions such as i.e. H]ndmsm, o
Mohammedanism, Christianism, etc. believe in God in
different names. But within inter-cultural dialogue the
dominant culture interpret the concept of God in their own
terms, from their own viewpoint. As we are seeing today,
how English language and European ideas dominated
over a dialogue, and interpreted Indian cultural ideas in
their terms. They totally neglect or give less importance
to other’s perspective and this causes of improper and
unhealthy communication makes dialogue fruitless and
which consequently leads to violence.

With the acceptance of the Jain doctrine of Anekant this
problem of incommunicability of one’s viewpoint to the
viewpoint of other in the field of intercultural dialogue
can easily be overcome. Anekant is not merely a
metaphysical concept. It is relevant in practice too. Itis a
kind of intellectual non-violence, it is philosophy of
coexistence and it changes the absolustic framework of
the mind. Because Anekant says there is the possibility of
many perceptions of an object. It says that everything is
relative and multi-dimensional having inbuilt co-existence
of opposites. Anekant says one dimension is as possible
as another. As Claude Levi Strauss had said that a word
it meamngful because of its binary “other” word. Th

hgh.t and “dark” give meaning to each other by a bir
relation. A single word by itself has no meaning g

AH

inspite of efforts of peace and |

g

contlicts

Ve e iimnad dea,

s
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, single culture has no meaning in the absence of the othe

Jacque Dfarrida goes one step further. He says that 1 w(;;

1nclud§S its ot.her within its meaning. It just depends upon

the point of view of the subject as to which one will be in

the focus and which one in the margin. He refers to Plato’s
use of the word “pharmakon”. The word ‘pharmakon’
means medicine, elixir of life as well as poison. Thus the
word contains opposites as its meaning. In the philosophy
of language when we say “‘syad ghatah asti ca nastica”, it
shows two opposite ‘asti’ and ‘nasti’ in one single
<ubstance. The cultural problem of “the other” can be seen
in this very same light. In fact the other is not that “other”
sealed off against each other.

Inter-cultural dialogue with reference to Anekant does not
sdvocate unification of all sects by destroying or
amalgamating them all. because in view of different levels
of human perceptions and mental development the
existence of different kinds of thinking and different
religions 18 unavoidable. Along with this, it does not give

privileged treatment to any one particular tradition or

culture. It pleads for the acceptance of the value of different

cultures as part and parcel of entire cultural milieu of the
world. Inter religious and inter-cultural dialogue reject the
two hermeneutic models-hermeneutics of total identity
of modernity and that of radical difference of post-
modernity. It pleads for third model of-identity cum
difference i.e. the anekantic way of interpretation
(analogous hermeneutics).3 In certain quarters, there is a
fear that inter-cultural dialogue might destruct the very
idea of truth, philosophy and culture. This fear is
unfounded, because what it destroys is not the truth, but
extremely absolutic truth claims of that ideas. The idea of
the total purity of a culture is a fiction or a myth. Emile
Durkheim, also said, “There is no religious system, ancient
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or recent, where one does fml 111(‘,(“t. ljﬂd(l‘lj (‘J}iftfsrent forms, . (3
two religions, as it were, side by snd(., w 1|(ﬂ; hough being W
united closely and mutually P‘"”f‘{mhng each other, df’ not
cease. nevertheless, to be distinct”. 5o, to ..%h()\./v the superiority
as an ancient or a rich culture or religion is fake,

In Sitrakrtanga, Bhagavan Mahavira says, “to praise
one’s belief and degrading the other’s faith leads that
absolutistic person (ekantavadi) to unending problems and
sorrow”.* Really he wants to emphasize that a sin gle faith
and belief as the only true faith and belief is the biggest
hindrance in the path of the search for truth. A fixation of
belief is attachment, and where there is attachment, the
whole truth cannot be seen. In such a case, even partial
truth become untruth (if fixed). One cannot arrive at truth,
by disowning others truth, simply because they are other
people’s truth. In inter-cultural dialogue with reference to
Anekant, one tries to understand the others truth from their
point of view. Truth cannot be unified. Paul Ricoeur rightly
remarks that “uniformization of truth is,no doubt, a dream
of reason but it is at the same time an act of violence.”
Acharya Mahaprajna, the man of present era, presented
a ‘Garland Project’ under Surat Spiritual Declaration to
honorable Ex-President of India, Dr. A.P.J. Abdul Kalam.
on 15* Oct, 2003 in Surat. Under this project, in order to
resolve such conflicts following projects were identified -

(1) Celebration of inter-religions festivals.
(2) Multi-religious projects.

(3) Education in and with the ambience of unity of
religions.

(4) Inter-faith dialogue.

organization managed by religious and spiritual
£ e R R

leaders as well as scholars ar Citizens.
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dialogue in context to Anekant
.o the narrow culturalistic concept of identity,
course, has a centre with fringes. Under such
| dialogue, nO culture = Chinese, Furopean,
.an or any other is monolithic and monadic. Culture
asd closed systemis philosophically and methodologically
unsound and even politically dangerous, because it may
the ideology of ‘culturalism’, which ascribes t0
lture absolute values and treats others as a
0 aggrandizement of that specific culture.
Under the goal of anekantic inter-cultural understanding,
weacceptall cultures to argue not only in their own favour
put also to give a patient hearing to the arguments of the
other for their oWn culture. It does not demand identity of
views for understanding. In inter cultural dialogue the
e of certain features of the other are taken as
not as a lack.

ter-cultural attitude, has to bring
change in perspective which helps to cultivate the virtue
of tolerance as well as respect for others.

At last, inter-religious and inter-cultural praxis with
reference to anekant should be promoted. But first of all,
we should dispel the thick layer of prejudice and
ignorance that prevent a true perception not only of the
faith of the other but even their freedom to have it. The

only way 18 anekantvada, with the help of such steps we
ful and harmonious world.

can usher in a peace
As a matter of fact; unless one develops an anekantic view

of truth, there can be no effective room for intercultural
dialogue and consequently there will be no lasting peace
and harmony in the cultural arena of the world. Jain
doctrine of anekant 18 virtually the ever-opened gateway
to intercultural dialogue leading to peaceful co-existence
and mutual development of global diaspora of mankind.

certain cu
means to th

absenc
complementary and

One, who owns in
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