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je u tattha viussanti. samsarait te viussiyal/ that else is not. One has no nght to impose his truth to
anyone. As Acharya Mahaprajna says:

“Truth is one. Its cxplanation has many forms and its
comprehension is far ahead.”” This situation raises one
quiestion in the mind of a researcher working on truth. He
asks., “Is truth real or imaginary ? If it is real then why
differences in explanations, if it is an illusion then why so
much effort to understand it?” This question has thrown
many people secking truth along the path of untruth.
Bhagawan Mahdvira contemplated on this question very
seriously. He saw the weakening of those people who were
walking towards truth and he saw how “partial truth” was
imposing itself on the complete truth, as being niistaken as
the whole. To resolve this problein, he established the idea ;‘
of Anekant and Syadvdada and announced that all these

expressions are not the complete truth but only the parts of
the whole truth.”

An average reader or observer always remains in the
search of truth. It doesn’t matter how it is got. But this
goes without saying that truth has also got its limitations
and complexities. Acharya Mahaprajna further adds to
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